Kısas-ı Enbiya, the recently published edition of the 14th-century
Before embarking on a comparison of the Arabic and Turkish texts, we should say a word about the status of the Arabic text itself. Thaʿlabī's work, written in Baghdad in the early 11 th century, is considered one of the great monuments of Islamic culture; yet we do not have a critical edition. According to a recent survey there are at least forty-two catalogued mss. and "countless" modern editions, none with any claim to superiority. The English translator used three 20 th -century editions (see Br. 750). The German translator used a standard edition originally established in 1937 and frequently republished with slight emendations -essentially the same as the edition cited in this article as QA (see Bu. x-xi) . Despite this variety, there is large agreement on the text, perhaps because it "is written in good clear Arabic" (Kl. 2). I will refer to this as "the standard text."
In general, KE is also a good clear and accurate rendering of Thaʿlabī's text. The example that we began with -reading al-ḥayya instead of aljanna -shows that the translator sometimes misinterpreted the text or depended on a defective text. (He was himself aware of defects in the text he used; note e.g. 317/15 birisi adı Ẕāfir ve birisi nüsḫada yoġıdı "one of them was named Ẕāfir and the other's name was not in the manuscript;" cf. QA 135 yuqālu li-aḥadihimā mālik wa-li'l-ākhir dhāfir "one of them was named Mālik and the other Dhāfir".) But this is rare. More frequently, he made omissions or expansions, and it is these omissions and expansions that show his attitude toward the original and what he was trying to accomplish in his translation.
I will first analyze those passages where KE seems to depend on an Arabic text different from the standard text, as in the serpent/paradise example. Second, I will deal with those passages where KE seems to be giving an interpretation of the text that differs from the plain meaning of the Arabic. Third, I will point to passages where KE expands on the Arabic text, adding explanatory material in the Turkish. Fourth, I will cite passages that KE omits and will try to account for these omissions. Fifth, I will list cases where the editors of KE misinterpreted the Turkish text because they failed to take the Arabic original into consideration. Sixth, I will examine the special difficulties relating to proper names, personal and geographical.
Translations based on a defective text or a misreading of the Arabic original
Aside from the al-ḥayya / al-janna example above, there are several other instances where it appears that the translator depended on a reading that differed from the standard text. Thus:
12/5-6 bir kez yıylaya "and smells him" -QA 7 fa-tasummuhā "and poisons him" -The translator read fa-tashummuhā. 327/13 bunca ʿayubıla "with so many faults" -QA 140 bi-ghayyika "in your sinfulness" (Br. 262) -The translator read bi-ʿaybika.
338/10 dilemegüñ āfeti "the calamity of begging" -QA 144 fāqat alsuʾāl "the poverty of begging" (or "the destitution of beggars" Br.
270) -The translator read āfat al-suʾāl.
419/7 pes tañrı kelecisi Mūsāya ṭatlu geldi "now it seemed sweet to Moses the Spokesman of God -QA 178 fa-takhallā Mūsā li-kalām allāh "now Moses gave himself entirely to the speech of God" (Br.
332) -The translator read fa-taḥallā li-Mūsā kalīm allāh.
423 dört yüz tāc "four hundred crowns" -QA 189 arbaʿat awjuh "four faces" -The translator read arbaʿ miʾa tāj; or else tāc was inserted by a copyist who understood yüz as "hundred" rather than "face".
426/12 ḳonşuñ ʿavratına ʿoẕür eylemegil -"Do not excuse your neighbor's wife" -QA 181 lā tafjuran bi-ḥalīlat jārik "Do not commit adultery with your neighbor's wife" -The translator read lā taʿdhiran.
590/4 alnum baş oldı "my forehead has become wounded (?)" -QA 252 faragha al-ḥanīn "The entreaty has stopped" (Br. 475) -The translator read faragha (?) al-jabīn.
630/12 sizi ʿazīz yaratdum "I created you noble" -QA 269 khalaqtuka ʿarabiyyan "I created you Arab" -The translator read khalaqtuka ʿazīzan.
766/3 ḳatırlar "mules" -QA 326 al-niʿāl "sandals" -The translator read al-bighāl.
785/2 ḳamusı yedi günden berü ṭaʿāma muḥtāc idi "they had all been lacking food for the past seven days" -QA 335 wa-kānū jamīʿan muḥtājīn ilā shuʿba min ṭaʿām "they hardly had enough food to satisfy themselves"; "Dabei hatten sie alle kaum das Nötigste, um satt zu werden" (Bu. 473) -The translator read sabʿa instead of shuʿba and interpreted it to mean "for the past seven days".
2.
Translations that depart from the Arabic text, whether from misunderstanding or from a desire to clarify or to abbreviate 6/4 ḳırḳ … ḳırḳ "forty … forty" -QA 4 sabʿūn … arbaʿūn "seventy … forty".
11/14
Ġaffār "the Forgiving One" -QA 6 al-malik al-jabbār "the King, the Almighty".
32/6-7 güneşi yaratdı dünyā ululuġınca maşrıḳdan maġribe degin ammā tañrınuñ ḳadīm ʿilmi içinde varıdı kim güneşi yoyadı ve belürsiz ḳılup aya döndürdi pes ayı güneşden yaratdı ve güneşi yoydı "He created the sun as large as the earth from east to west, but in His prior knowledge God foresaw that he would destroy the sun and transform it into the moon. Then He created the moon from the sun and destroyed the sun" -QA 16 khalaqa … shamsayn min nūr ʿarshih faammā mā kāna min sābiq ʿilm allāh taʿālā an yaduʿahā shamsan fainnahu khalaqahā mithl al-dünyā min …etc. "He created two suns from the light of His Throne. As for the one, which in His prior knowledge God foresaw to leave as the Sun, He created it like this world, together with its places of rising and of its setting. As to the other one that God foresaw in His prior knowledge He would destroy and transform into a moon, He created it to be less than the sun in strength. But one only sees it as small beause of the great height of heaven and its distance from Earth." (Br. 30) -The translator either did not understand the original text or tried to simplify it.
32/15 ayuñ ol girü ḳalan nūrından "from that remaining light of the moon" -QA 16 min ḍuʾ nūrih "from the brilliance of His light" (Br. 31), "aus dem Leuchten seines Lichtes" (Bu. 25).
50/10-11 ʿavrat eyegüden yaradıldı eger anı göndürürseñ sınur eger ḥālınca ḳorısañ eksügiñ bitürür "Woman was formed from a rib; if you try to straighten her, she will break; if you leave her as she is, she will make up your deficiency" -QA 25 khuliqat al-marʾa min ḍilʿ aʿwaj fa-in tuqimhā taksirhā wa-in tatrukhā tastamtaʿ bihā ʿalā ʿiwajihā "Woman was formed from a crooked rib; if you straighten … her, you will break her, and if you leave her as she is, you will relish her despite her crookedness" (Br. 48). 359/8-9 Maḳyıl şehrinde gündüz ortasında şehre girdi "He arrived at midday in the city of Maqīl" -QA 152 wa-adrakahu al-maqīl bi-arḍ yuqālu lahā manf "He arrived during a midday siesta in the city called Memphis" (Br. 287) -The translator understood maqīl as "midday" but also got it confused with the name of the city.
408/11 deñize ġarılmaḳ "drowning in the sea" -QA 173 falaq al-baḥr "splitting the sea" -Based on the Arabic text one would expect deñiz yarılmaḳ.
477/4 ʿālimlerüñ bir nicesi "certain scholars" -QA 203 baʿḍ alʿalawiyya "a certain Alid" (Br. 380) -Substituting "scholars" for "Alids" blunts the sectarian point of the narrative.
566/9 libāsların "their clothes" -QA 241 ruʾūsahum "their heads"
622/8-10 pes gemisin sürdi vardı ve ol ḳız kim sīmurġ yuvasındayıdı su çaġusın işitdi ve ādem ünin işitdi kim hīç andan ilerü işitmiş degülidi pes başın yuvadan çıḳarup baḳdı pes oġlan su içinde ol ḳızuñ ṣūretin gördi kim ʿaẓīm görklü "Then he set sail and that girl who was in the Simurg's nest heard the sound of water and the voices of men that she had never heard before. So she put her head out of the nest and looked. Then the boy saw the girl's features in the water and that she was very beautiful" -QA 265-266 fa-qāla li-aṣḥābih … etc.; fa-raʾā al-ghulām ṣūratahā wa-raʾā ʿajaban min ʿaẓm jamālihā "So he said to his friends: ʿI see something! I see a lofty mountain in the middle of an island; I have never before seen one like it, nor one so large. And I see a tree with every sort of beauty. This has piqued my interest.' Then he set sail, came to the island and anchored the ship there, and said to his friends, 'Stay here until I go and look over the island and the mountain, to see whether there is any building or trace of mankind, and bring you an account of it.' Then he disembarked, he and his comrades, and went over to the island, and found no trace of a building, nor any sign that a human being had been there before.
Finally he ascended to the mountain and saw the base of the tree. Now the girl had looked out at the ship. She was only a young girl and did not know what it was, because she had been taken away when she was little before she learned what ships were. She kept wondering, but had nobody to ask about it. While she was thinking about the ship, the talk of human beings was heard. So she put her head out of the nest and looked to the right and the left and did not see anyone. Then she looked down toward the base of the tree, and there were the youth and his companions. She was amazed by them when she saw their beauty and their elegance, and was puzzled as to how they had gotten there. Now the boy, when he reached the base of the tree, looked to the right and the left, and still marveling at its girth and height, and he began to look up at its branches. The girl had put out her head to look at the ship, and she happened to look toward the base of the tree, and her eye met the boy's eye. Then he saw her features, and marveled at her great beauty." (Br. 500-501) -The translator condensed the narrative considerably.
625/2 ḳızıla güldi eyitdi ve yüklü ḳıldı "laughed and talked with the girl and made her pregnant" -QA 267 fa-lāʿabahā wa-lāmasahā waiftaḍḍahā wa-aḥbalahā "dallied with her and had intercourse with her and deflowered her and made her pregnant" -The translator toned down the sexual language.
629/10 ḥattā kim Ḳandıhār yirine geldi "until he came to the region of Kandahar" -QA 269 ḥattā atā arḍ al-hind thumma kharaja minhā ilā makrān "until he came to the land of India, then went from there to Makrān". 634/3 iki yol "two paths" -QA 271 khayṭān "two threads".
646/1 yaşıl "green" -QA 276 al-jiṣṣ "gypsum" -Perhaps yaşıl is an error for yalçı (TS 4231-2); cf. alçı, alçu.
659/11 falān deñizde bir ʿacab at canavar gördük bil[i] inçge sis renklü kim bir benegi daḫi bir benegine beñzemez -"
In such-and-such a sea we saw a strange horse creature, with thin waist and colored with spots, not one spot resembling another" -QA 282 innā raʾaynā fī baḥr kadhā dawābb mukhtalifat alwānuhā "In such-and-such a sea we saw creatures of various colors".
671/1-2 pes aḳlı azlıġından göñulsüzirek müsülmān oldı "But she became a Muslim because of the paucity of her intellect and unwillingly" -QA 287 fa-aslamat ʿalā yadihi fī al-ẓāhir ʿalā khīfa minhu wa-qillat thiqa "But she became a Muslim through him only outwardly out of fear of him and with little confidence in him" (Br. 537), "Sie wurde aus Furcht vor ihm und weil sie ihm nur wenig vertraute, äusserlich Muslimin" (Bu. 406).
676/13-14 durup deñiz ḳatına varup başın ḳanın yuyu dururdı pes esirgeyüp aña iki balıḳ virdiler "He rose and went to the seashore and kept washing the blood on his head. Then they pitied him and gave him two fish" -QA 289-290 fa-sāla damuh wahwa ʿalā shāṭiʾ al-bahr fa-lāma al-ṣayyādūn ṣāḥibahum alladhī ḍarabah wa-qālū lahu biʾsamā ṣanaʿta ḥaythu ḍarabtahu fa-qāla innahu zaʿama annahu sulaymān ibn dāwud fa-aʿtūhu samakatayn "and his blood flowed while he was on the seashore. The fishermen reproached their companion who had struck him saying: 'How shamefully you behaved when you struck him!' He replied: 'But he claimed that he was Solomon son of David.' So they brought him two fish." (Br. 542).
695/6 incīlleri "their Gospel" -QA 297 qurʾānuhum "their Koran". 704/3 yüz aḳça "one hundred silver pieces" -QA 300 thalāthat darāhim "thirty silver pieces". 
Additions to or expansions of the original text
5/1-2 dünyāya gelen ḳamu öle gide tercüme gevdesi ṭopraḳ süñugi toz ola "He who comes to the world will die and leave it / His body will turn to dirt, his bones to dust" -The translator added this Turkish verse between an Arabic verse of Ibn Durayd (QA 3: "Man is only a report that is left behind; therefore be a good report to him who understands" -Br. 5) and its Turkish translation; the word tercüme is misplaced.
9/11-12 riyā olmasun diyü "in order to avoid hypocrisy" -The translator added this explanation to his translation of an Arabic proverbial saying (QA 5: "He gives alms with his right hand and conceals it from his left").
17/11-12 tañrı yire çıḳmaḳlıḳ ve çıḳarmaḳlıḳ vaʿde ḳıldı yaʿnī tañrı ḳażāsına ve ḥükmine yoḳaru ḳalḳa ve çıḳa ve nekim içinde gizlüdür çıḳara "God promised emergence and bringing out, meaning, God will emerge for the final judgment and will bring out whatever is hidden" -QA 9 al-burūz … yaʿnī li-faṣl al-qaḍāʾ "emerging … meaning, for the rendering of final judgment" (Br. 17). 257/5-6 düş mādām kim yorulmaya bir uçar ḳuş ayaġında baġludur ḳaçan yorulsa aşaġa düşer taʿbīr yirine gelür "A dream, as long as it has not been interpreted, is tied to the foot of a flying bird; when it is interpreted it falls down and the interpretation comes true" -QA 109 inna al-ruʾyā ʿalā rajul ṭāʾir mā lam tuʿabbar fa-idhā ʿubbirat waqaʿat "A dream is a man's omen as long as it has not been interpreted; but once interpreted it comes true" (Br. 206); "Das Traumgesicht schwebt über dem Menschen, solange es nicht gedeutet ist. Wenn es gedeutet ist, trifft es ein" (Bu. 164) -The translator understood ṭāʾir as "bird" although it probably only means "flying" or "hovering" (as in Busse's translation); adding ayaġında baġludur after ḳuş seems to alter the sense.
298/10-11 ol er eyitdi çoḳ zamān geçmekden sayalanmışdur ve daş yüzide yıyı ḳalmamışdur böyle dise "That man said: 'It has been rubbed smooth (?) with the passage of time and no odor remains on the surface (?) of the stone.' Having spoken thus …" -Adds an explanation about the odorless beads of musk and saffron found in the fabled city of ʿĀd (QA 127).
308/11-12 anuñ içün nekim olurısa [recte alurısa] dulundururıdı ve ḳançaru iletdügin hīç bilmezleridi "because she would cause to vanish whatever she seized and they had no idea where she took them" -QA 131 liannahā tughribu bimā taʾkhudhu "because she would vanish into the air (tughrib) with whatever she seized" (Br. 247) -Expands on the explanation of the term mughrib.
311/3-4 ve bularuñ üzere tañrı taʿālā sovuḳ ısıtma virdi kim ol metāʿların ve ḳumāşların gizlemege ve dutmaġa ṭāḳatları ḳalmadı "And God sent chills and fever among them so that they did not have the strength to hide those goods and fabrics of theirs" -Adds a reason why the people of al-Rass were unable to prevent the winds from blowing away their possessions (QA 311).
312/5 ṣāliḥler ve sünnīlerdi çoḳ müddet anda oldılar "they were righteous and Sunnis and were there for a long period" -QA 133 wakānū ṣāliḥīn fa-aqāmū fīhā sittīn sana "they were righteous and stayed there for sixty years" (Br. 250) -The addition of "and Sunnis" perhaps betrays the translator's sectarian affiliation.
315/15-316/1 tā kim su … ol aġacı suvardı "so that those trees were watered" (cf. QA 135).
324/8-9 kim Eyyūb şol ḥālda yatur ve siz anı melāmat ḳılursız ve ḳatı dil virürsiz "since Job is lying in that condition and you reproach him and villify him" -Expands on Job's friends' pitiless attitude (QA 138).
595/11 ḳurt ḳuş "worms (or wolves?) and birds" -QA 254 al-dūd "worms".
682/15-683/7 -more on the jinn and Solomon's staff (cf. QA 293).
712/9-11 ne dileriseñ ḳılduñ ve bularuñ tañrısı yir gök tañrısı ve ḳamu ḫalḳ tañrısıdur kim buları aġırlarıdı ve ʿazīz dutarıdı ve çoḳ virüridi çün yazuḳ işlediler tañrı buları helāk ḳıldı "You did what you wish.
But their God is the God of heaven and earth and the God of all people. He esteemed them and held them in honor and gave them much. But when they sinned, God destroyed them." -Expansion of alSuddi's report about God and the Israelites at the time of Nebuchadnezzar (QA 303).
769/5-6 pes iki ṭaġ urdı ḥattā kim yardı andan iki maʿden çıḳardı birisi demürüñ birisi baḳırun "Then he struck two mountains until he split them and from them he brought forth two mines, one of iron and one of copper" -Expansion detailing how Dhu'l-Qarnayn produced iron and copper for the Wall of God and Magog (QA 133).
778/7-9 ve zeberced anuñ içinde çay ṭaşı gibi yaturdı … dünyālikden elin dartmışıdı "and the chrysolite lay in it like pebbles in a stream … he had withdrawn his hand from this world" -Addition to the story about the Valley of Chrysolite in the Land of Darkness and a reason why Dhu'l-Qarnayn told his men to take what they wanted but took none himself (QA 332; Br. 620).
822/9 kim eger ben anuñ başmaġı olam ol ben[i] başmaḳ idinmege
lāyıḳdur "if I were his shoe he would be worthy of taking me as a shoe" -Added to Jesus's report about Muhammad as a prophet greater than himself (QA 351); apparently a muddled recollection of a tradition based on John 1:27 "He is the one who comes after me, the thongs of whose sandals I am not worthy to untie." 827/10 ve yaġı sızup ṭamarıdı … evine geldi "and his fat was oozing and dripping … he came home" -Additions to the description of Lazarus emerging from his grave (QA 353).
849/4-5 dilediler kim ʿĪsāya bular daḫı ḳulluḳ ve ikrām ḳılalar … uşbu
dün içinde "they wanted to be the ones who would minister to Jesus … this very night" -Additions to the narrative about Jesus washing his disciples' feet (QA 360).
867/11 ve ol sizüñ ṣoñ ʿöẕriñüzdür "and that will be your last excuse" -Added to Jonah's warning to the Ninevites (QA 367).
897/7 pes ol dün tañrı bularuñ ol maġāra içinde ḳulaḳların mühürledi tā kim üç yüz doḳuz yıl uyudılar "That night God sealed their ears in that cave and they slept for 309 years" -QA 378 fa-ḍaraba allāh ʿalā ādhānihim "and God struck their ears" -The expansion is based on an interpretation of Koran 18:11 fa-ḍarabnā ʿalā ādhānihim fī al-kahf sinīn ʿadadan "and We struck their ears in the cave for a number of years"; cf. 901/11 ḳulaḳlarına mühür urdı.
934/7 şöyle kim bir çardaḳ gibi "like a pavilion" -Added to the description of the columned city brought down by Samson (QA 393).
Omissions from the original text
10/9 -QA 6 isnād.
21/9 evvelki gök adı semā'ud-dünyā "the name of the first Heaven is the Heaven of this world (or the Lower Heaven)" -QA 11 awwaluhā samāʾ al-dünyā dīnāḥ "The first of them is the Heaven of this world, Dīnāḥ" (Br. 21).
23/2 -QA 11 law qīsat shaʿra bayn manākibihim mā inqāsat "if one were to measure between their sholders, a hair's breadth could not be measured" (Br. 22) -description of the angels of the third Heaven. 308/11 nekim olurısa dulundururıdı "she would cause to vanish whatever she seized" -QA 131 tughribu bimā taʾkhudhu "she would vanish into the air with whatever she seized" (Br. 247) → nekim alurısa dulundururıdı. 
Conclusion
The Qiṣaṣ al-anbiyāʾ of al-Thaʿlabī (d. 1035), one of the most important and most popular works of Islamic literature, has been translated into Turkish at least three different times. The oldest translation -the subject of this study, published as KE -was commissioned by Mehmed Bey of Aydın (d. 1334).
The anonymous translation is extant in two ms. copies, A and B. Based on a comparison of the two, the editors suggest that B is a condensed version of A, with some changes in the wording and vocabulary . The idea that B was copied from A (KE 35: "Bursa nüshasının TDK nüshasından çoğaltıldığı") is belied by the fact that B sometimes has a more complete text which the editors make use of to restore lacunae in A (see KE 38). The editors make frequent reference to the shortcomings of A -see the many footnotes to the text beginning "Yazmada …"; also p. 549: "Türk Dil Kurumu nüshasındaki genel yazım ve hareke özensizliği"; p. 38: "Metinde çekim eklerinin kullanılmasında büyük bir özensizlik görülmektedir." If B has some of the same misspellings as A, that would be evidence that it was copied from A; but the editors are silent about this. At any rate, we may tentatively accept that B is derivative in some fashion from A and that the editors were justified in publishing a painstaking transcription of A, leaving a critical edition of the text as a task for the future. What was the translator's attitude toward the source text? While he occasionally followed it too slavishly, with questionable results (examples in Section 1 above), more often he interpreted it in original fashion (examples in Section 2) or expanded on it in order to make it clear (examples in Section 3). And he had no qualms about omitting certain things that he thought his patron would find tedious or too difficult to understand, such as some isnāds and hadiths, rambling narratives, grammatical discussions, genealogies, and especially Arabic verses -but in that case he often informed his readers that some verses had been omitted (examples in Section 4).
As for the edition of KE, it is in general scrupulous and reliable; but in many instances, the editors went astray for failing to take the Arabic original into account (examples in Section 5). Some tasks for scholars in the future are the following:
-Making a comprehensive study of the two mss. (A and B) and coming to a definitive conclusion about their relationship, with the goal of making a critical edition based on both.
-Drawing up a complete inventory of the above six categories, based on a systematic comparison between the Arabic and Turkish texts, and analyzing them more thoroughly. 
Appendix: Notes on the Index
The index of KE, covering 700 printed pages (581-1295), lists every occurrence of every word, except for the most common. Thus in the entry for ben we are told that the bare word with no suffix occurs 721 times; but the hundreds of instances of beni and benüm are duly listed. Perhaps this is justified, although it is hard for me to imagine that any researcher would set out to examine all the uses of benüm.
The entry for ben also has a cross-reference to bin, suggesting that the latter is a genuine variant form of the former. But it would be better to consider the vowel in bin as a copyist's error, since there is only one example of it as opposed to the thousands of spellings as ben, and since it is known in Turkish studies that the vowel in ben is the open e and not the famous "closed e" which in Arabic-script texts is sometimes indicated with the grapheme for e and sometimes with the grapheme for i (as is the case here with eş / iş 2). The transcription in KE conflates the phoneme i and the "closed e," using the grapheme i for both (many scholars distinguish them by using a dotted e for the latter). One unfortunate result is that two different verbs are conflated under the rubric diril-(see below).
One of the excellent features of the index is to list idiomatic expressions as discrete entries. But it would be useful to have a cross-reference as well; e.g. there is an entry for ḳalemi çalın-but none for çalın-. In general, cross-referencing should be more complete; e.g. bırın and burın should be cross-referenced, as should dād vir-and dāz vir-, etc.
Some of the corrections to be made in the index are the following: 
